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SARAVALI-PRAKIRNAKA

PUBLISHER’S NOTE

Ardhamigadhi Jaina Agamic literature is a valuable
treasure of Indian culture and literature. It is unfortunate that due
to the non-availability of suitable translations of these works, both,
the laymen as well as the learned scholars were unfamiliar with
them. Of these agamic works, the Prakirnakas have almost been
unavailable even though they are of an ancient origin and are
predominantly spiritual in their content. We are fortunate that
Mahavira Jaina Vidyalaya, Mumbai has already published the
original texts of these Prakirnakas, duly edited by Muni Punya
Vijayaji, but in the absence of tramslations, in modern Indian
languages, they were, generally, inaccessible to the lay. It is for

. ..this reason *“hat the co—ordination commit* ¢ of the scholars of
Jainology had decided to accord priority to the translation of the
canonical texts and their explanatory literature and allotted the task
of translating Prakirnakas to the Agama Samisthana. The
Sanisthana has, to date, translated, into Hindi, and published 15
Prakirnakas. This has made these valuable texts available to the
inquisitive and desirous readers of Jaina studies.

However, those western and Indian readers, settled abroad,
who do not read and understand Hindi, are still deprived of the
contents of these enlightening works. We are happy that Colonel
(Retd.) Dalpat Singh Baya ‘Sreyas’ has translated the Saravalr
Prakirnaka into English for the benefit of those readers as well as
for those who would c¢njoy reading them in English as much, if not
more, as in Hindi. The exhaustive preface and original text with
foot—notes have been taken from the Hindi edition of the work
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prepared by Dr. Suresh Sisodiya and Shri Manmal Kudal and
edited by Prof. Sagarmal Jain. We are indebted to them.

While publishing this work, we also express our gratitude to
Prof. KC Sogani, who provides valuable guidance to the
Sanisthana, Our grateful acknowledgement is also due to
Sanisthana’s office bearers — Academic Patron Prof. Sagarmal
Jain, Hony. Director Prof. Prem Suman Jain, and Hony. Deputy
Director Dr. Sushama Singhvi — whose contribution to its progress
and growth is significant.

Sarvashree Dr. Vinod Baya, Vineet Baya and Major Vipul
Baya who have generously provided the monetary assistance for
this publication, deserve a special mention and acknowledgement.
M/s New United Printers also deserves our thankful
acknowledgement for bringing it out in such a fine shape in record
time.

Sardarmal Kankariya Virendra Singh Lodha
President Secretary General



SARAVALI-PRAKIRNAKA

TRANSLATOR’S NOTE

Jaina canonical works are a treasure trove of spiritual and
cultural heritage of India. However, the knowledge of these works
is hidden behind the veil of Prikrta language which is no longer
an in language that it used to be when these works were codified.
Yeomen services have been rendered from time to time by various
scholars, both monks and house—holders, to render some of these
works into Hindi and, in rare cases, into English. As a result, the
English—speaking readership is more or less deprived of this
treasure.

The case of Prakirnakas is still worse as their Hindi
translations, themselves were taken up, in an organized manner,
only a few years ago. To my knowledge, no effort has so far been
made to translate them into English, except a few Prafirnakas
translated by me and published by the Agama Ahinisa Samata
Evani Prakrta Sanisthana, Udaipur earlier. 1, therefore, feel a
justifiable sense of elation and fulfillment on this maiden effort in
the field of translating the Prakirnakas into English. Translations
are, at the best of times, only shadows of the originals. The
problem becomes more acute when the original happens to be in as
ancient language as Prakrta and the language of translation a
western language as English. As exact equivalent words are not
only difficult to come by, but, in some cases, well nigh impossible
to find, one has to be content with a word, phrase or term nearest to
the original meaning. It has been my endeavour to adhere as close
to the original meaning as is possible, given these limitations.

] My task of translating this work — Saravali Prakirnaka —
was very much simplified by the Hindi version of the work, by Dr.
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Suresh Sisodiya and Shri Manmal Kudal and edited by Prof.
Sagarmal Jain, having been made available to me. 1 am deeply
indebted to these scholars, who have worked wonders to dig it out
of the confines of some obscure libraries and show it the light of
the day. I have freely used the Hindi translation by these eminent
scholars.

I shall be failing in my duty if I did not mention the
encouragement I have received from Sri Sardarmal Ji Kankariya
and Prof. Sagarmal Jain and the unstinted support from Prof Prem
Suman Jain and Dr. Suresh Sisodiya in my work. Agama Ahinisa
Samata Evani Prakrta Sanisthana deserves a special mention, as
without its decision to bring out this work in its English translation,
it would have been impossible to venture this effort. They have
taken a great step in support of the cause of popularising Jaina—
Agamas (canonical texts) amongst English speaking readership.
They certainly deserve Kudos.

I dedicate this effort to the memory of my dear and departed
father, Svanamadhanya Sri Ganesalil ji Baya, whose personal
example, guidance and encouragement awakened, in me, a desire to
study the Jaina philosophy more than a lay follower of the faith
would normally do and made me capable of undertaking this task.
1 must also not fail to mention the motivation received from
venerable Acirya Sri Ramlalji Maharaj and Sri Jianamuniji to
always proceed further and further in my scriptural quest.

How far have I succeeded in my efforts is for the readers
and critics to judge. I shall, however, feel rewarded if this work
fulfils the purpose for which it is intended, even partly, as it would
mark a beginning in the right direction.

- *Sreyas’
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MONETARY ASSISTANCE

Dr. Vinod Baya, Shree Vineet Baya and Major Vipul
Baya have provided the Monetary Assistance for this
publication in the memory of their grandfather
Svanamadhanya Shree Ganeshlalji Baya.

The Sanisthana thanks them wholeheartedly and hopes

that their, co—operatior. will be available for ouv future
publications as well.

— Sardarmal Kankaria
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SARAVALJI PRAKIRNAKA

PREFACE

General Introduction —

In every faith sacred scriptures occupy an important
position amongst religious texts. Agamas enjoy the same position
and importance in the Jaipa faith as the Vedas in Hinduism,
Tripitaka in Buddhism, Avesta in Zarthustism, the Bible in
Christianity and the Koran in Islam. Agamas are neither considered
as created by a superhuman entity or Apauruseya as the Vedas are
taken to be; nor are they considered to be the divine message
handed down by any Prophet as the Bible and the Koran are
considered to be. However, they are the compilations of the
preaching of the most venerable Arhatas and saints, who had
. .realised thc truth and attained enlighten™~nt through spiritual
practices and purification. Although the scriptures say that the
Anga Sitras or the Primary Canons or the foremost scriptures are
considered to have been preached by the Tirthanmkaras or the the
Prophets Propounders of the Jaina faith, we must remember that
they preached only the meaning (Artha) i.e. they only presented
the thoughts or the ideas, which were then given the garb of words
or codified into sdfras or canonical texts by the Ganadharas — the
principal disciples of Tirthankaras, Acaryas (spiritual masters)
and other learned Sthaviras or elders or senior monks.’

The Jaina tradition does not lay as much emphasis on words
as the Hindu tradition does. It considers words only as a means to

T e

Atthan bhaisai arahi suttani ganthanti ganahard® — Avasyaka Niryukti,
verse 92.

0
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convey the thought, idea or meaning. In its view the meaning is
important not the words. It is this lack of emphasis on words that
the agamas of the Jaina tradition could not keep their linguistic
character unaltered as the Vedas have been able to do over the
millennia. This is the reason that the Jaina Canonical literature got
divided into two streams, namely the Arddhamagadhi Canons and
the Sauraseni Canons. Of these, the Ardhamaigadhi canonical
literature is not only more ancient but also closer to the original
language in which Lord Mafiavira preached. The development of
the Sauraseni canonical literature was also based on these
Arddhamaigadhi canons. The Arddhamaigadhi canonical
literature is, thus, the basis of the Sauraseni canonical literature
and more ancient than the latter. The Arddhamagadhri canonical
literature was also compiled and edited over a period of nearly a
thousand years — from the time of Lord Mahavira to 980 or 993
after Mahavira, when they were rendered in their present form in
the Valabhi conclave. Therefore, it is quite possible that these
were also modified, altered and enlarged by various preceptors
during this period. ‘

In the ancient times the Arddhamagadhi canonical
. literature was divided into two categories, namely the
Angapravistha and the Angabahya. The Angapravistha
category included eleven Anga Agamas (Primary canons) and the
Drstivada while the Argabahyva Agamas (Extra Primary
canonical literature) include all the other canons that were
considered to be the creations of Srutakevalis (Canon—omniscients
who knew all about the canonical knowledge) and Prirvadhara
Sthaviras (Elder monks in the know of Parvas or the Pre—canons
— fourteen Pdrvas were a part of the twelfth Angga Agama :
Drstivada). In Nandisatra, these Angabalhya canons have been
subdivided into Avasyaka (Fssential) and Avasyakavvatirikta
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(Other than essential). A vasyakavyatirikta canons have been
further subdivided into Kalika (Timely studiable scriptures) and
Utkalika (Anytime studiable scriptures). This classification, as per
Nandisitra, is as follows * :—

Sruta or Agama

l
| |

Aggapravistha Angabahya

| |
Acaranga T |
Sitrakrianga Avasyaka Avasyaka-vyatirikta
Sthaninga |
Samavavanga Samayika

Vvakhydprajiapti  Caturvinisatistava
Jratadharmakatha Vandania

l
|
l
|
Upasakadasariga Pratikramana |
- Antakrddasinga Kayotsarga |
Anuttaropapatika— Pratvakhyvana '1
dasdnmea |
Prasnavyvikarana |
Vipakasiatra |
Drstivada |
| |
Kalika Utkalika
Uttariadhyvayana Dasavaikalika
Dasasrutaskandhba Kalpikakalpika

I I

* Nandi Siitra, Ed. Muni Madbukara, Satras 73, 79-81.
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i
Kalpa
Vvavahara
Nisitha
Mahanisitha
Rsibhisita
Jambadvipaprajiapti
Dvipasagaraprajiapti
Candraprajiiapti
Ksullikavimanapravibhakti
Mahallikdvimanapravibhakti
Angacialika
Vaggacialika
Vivahacalika
Arunopapata
Varunopapata
Garudopapata
Dharanopapata

Vaisramanopapata
Velandharopapita
Devendropapata
Utthanasruta
Samutthanasruta
Nagaparijnapanika
Nirayavaliki
Kalpika
Kalpavatanisika
Puspika
Puspacalika
Visnidasa

\
Culla-Kalpasruta
Mahakalpasruta
Aupapatika
Rajaprasniva
Jvabhiigama
Prajaapana
Mahaprajiipana
Pramadapramada
Nandr
Anuyogadvara
Devendrastava
Tnadulavaicarika
Candravedhyaka
Sdarvaprajaoapti
Paurusimandala
Mandalapravesa

Vidyacarana-—

viniscaya
Ganmividyid
Dhyanavibhakti
Maranavibhakti
Atmavisodhi
Vitaragasruta
Samilekhanasruta
Viharakalpa
Caranavidhi
Atura pratvakhyana

Mahapratvakhyana



PREFACE : XV
The above—mentioned classification, found in the
Nandisatra and the Paksikasidtra, mentions only nine
Prakirpnakas in all. Of these two names — Rsibhasita and
Dvipasdgara—prajiapti are found under the classification of
Kalika Agamas or the timely studiable canonical texts and the rest
seven — Devendrastava, Tandulavaicarika, Candrakavedhyaka,
Ganividya, Maranavibhakti, Aturapratyakhyana and Maha—
pratydkhyana — are found under the Utkalika Agamas or the
anytime studiable scriptures.’ This classification, however,
nowhere mentions the Sardvali-painnayani or Saravall
Prakirnaka. Even the Tattvartha Bhasya and the Commentary
on the Tartvirthasiitra, in the Diganibara tradition (whose clergy
remains sky—clad or naked), that lists fourteen Azgabahya (extra
primary canonical texts), does not contain any mention of Saravalr
Prakirnaka, Similarly, though the texts such as
Uttaradhyayanasitra, Dasavaikalikasitra, Dasasrutaskandha,
Vyavahira, Vrhatkalpa, Jitskalpa and Nisithasiatra etc. find
their mention in the commentaries of the texts of the Yapaniya
tradition such as Mlacara, Bhagavati-aradhana etc., but there,
too, the Saravalr Prakirnaka has not been mentioned anywhere.

In Vidhimirgaprapia by Acirya Jinaprabha (Circa 14"
century AD) and in the Siddhantagamastava vrttiby Visalardja,
wherein the mention of many a Prakirnaka such as
Devendrastava, Tandulavaicarika, Maranasamaidhi, Maha—
pratyakhyina, cte. is available, Saravali Prakirnaka has not
been mentioned. Therefore, though not authentically but

* (a) Nandi Siitra, Ed. Muni Madhukara, Agama Prakasana Samiti,
Beawar, 1982, pp 161-162.
(b) Paksika Siitra, Devacandra Lal
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reasonably (in the absence of suificient evidence), it can be
surmised that Sardvali Prakirnaka was not in existence upto the
14™ century AD. This work was, therefore, composed sometime
after the 14™ century AD.

Generally, the term Prakirnaka means ‘a miscellaneous
treatise’.  According to Malayagiri, the commentator on the
Nandisitra, the monks used to compose the Prakirnakas based
on the preachings of the T7rtharikaras (the Prophets Propounders
of the faith). “Caurdsiini painnaga sahassaini’, in the
Samavaydiigasiitra, points towards eighty—four thousand
Prakirnakas by the eighty—four thousand disciples of Lord
Rsabhadeva® However, today the number of prakimakas is not
definitely known and presently only ten Prakirnakas are
recognized among the forty—five canonical texts recognized by the
idol worshipping sect of white—clad Jainas. These ten prakirnakas
are as follows *:—

Catuhsarana,
Aturapratyikhyana,
Mahipratyikhyana,

w NN

.

Bhaktaparijna,
Tandulavaicirika,

TIEN

4 Samavayinga Sitra, Ed. Muni Madhukara, S Agama
Prakasana Samiti, Beawar, I Ed., 1982, 84" Samavaya, p. 143.
S (a) Prakirta Bhasa Aur Sahitya ki Alocanatmaka ltihasa, Dr.
Nemicandra Sastri, p. 197.
(b) Jain Agama Sahitya Manana Aur Mimansa,Devendra Muni Sa
stri, p. 388.
(c) Agama Aur Tripitaka : Eka Anustlana, MuniNagaraja, p.
486.
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0. Samistiaraka,

7. Gacchicara,

8. Ganividya,

9. Devendrastava, and
10. Maranasamiadhi.

The names of ten Prakirnakas in Painnayasuftaim, edited
by Muni Punyavijayajiare as under ® : —

1. Catuhsarana,

2. Aturapratyakhyana,

3. Bhaktaparijia,

4. Samstiraka,

5. Tandulavaicarika,

o. Candravedilivaka,

7. Devendrastava,

s Ganividy4,

9. Mahapratyakhyiana, and
10. Virastava.

Some differences in the names of these prakirnakas can
also be seen. In some works we find Candravedhyaka and
Virastava instead of Gacchicira and Maranasamadhi® In some
others still Candravedhyaka has been included excluding the
Bhaktaparijna” Besides, more than one prakirnakas of the same
name are also found. E.g. three prakirnakas bearing the name

¢ Pereface to ‘Painnayasuttaini part — I', Muni Punyavijaya, Mahavira

Jaina Vidyalaya, Mumbai, Ed.—1, 1984, p. 20.

Abhidhana Rajendr Kosa, Part—-1L, p. 41.
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Aurapaccakkhina (Aturapratyakhyana) and two with the name
Catuhsarana are found.

The Svetambara Mirtipidjaka Sampradiaya (White—clad
Idol worshipping Sect of the Jainas) recognizes ten prakirnakas,
mentioned above, as canonical texts. However, according to
Muni Puanyavijayaji if all the texts known as prakirnakas are
collected, we get the following twenty—two names * :—

Catuhsarana,
Aturapratyakhyana,
Bhaktaparijna,
Sanmistiaraka,
Tandulavaicarika,
Candravedhyaka,
Devendrastava,
Ganividya,

W RN R NN

Mahapratyakhyana,

10. Virastava,

ir. Rsibhasita,

12. Ajivakalpa,

13. Gacchacara,

14 Maranasamadii,

15. Titthogali (Tirthodgalika),
16. Aradhana Pataka,

17. Dvipasagara Prajiiapti,
18. Jyotisakarandaka,

19. Anga Vidya,

20. Siddha Prabhria,

21 Sdravali, and

Painpayasuttiim ibid, Part-1, Preface, p. 18.
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22. Jivavibhakti.

Thus, Muni Sri Punyavijayajrhas mentioned the Saravalr
Prakirnaka amongst the twenty—two prakirnakas. The lack of
mention of Saravali Prakirnaka in the lists contained in the
Nandi-sdtra and the Piksikasitra and the works of Acarya
Jinaprabha clearly means that Saravali Prakirnaka is of a later
origin than the NVandrsitra and the Paksikasitra. That is, it was
composed sometime after the 14" century AD.

Manuscripts Used In The Editing Of Saravalr
Prakirnaka —

The original text of the present work has been taken from
‘Painnayasuttainii  edited” by Muni Sri Punyavijayaji and
published by Mahavira Jaina Vidyalaya, Mumbai. Muni Sri
Punyaviiayajr had used the following mss./copies in deciding
upon the text of his work :(— ’

1. Ham. : The copy from the handwritten collection of
texts by Muni Hansarijaji at Sri Atmaram Jaina
Jnanamandira, Badauda.

2. Pu.l: The copy No. 1471 from the handwrittewn
collection of mss by Muni Sr7 Punyavijayaji preserved
at Lalbhai Dalpatbhai Bharatiya Samskrti Vidyamandir,
Ahmedabad.

3. Pu.2: The copy No. 5628 from the collection of mss
at Lalbhai Dalpatbhar Bharatiya Saniskrti Vidyamandir,
Ahmedabad.
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4. Pra. : The copy of a handwritten mss. of this
prakirnka later used by Muni Sri Punyavijayajr.

The variations in the texts in these mss. Nos. 1 — 4 have
been taken from ‘Painnayasuttainy edited by Muni Sri
Punyavijayajl.  For more details on these manuscripts we
recommend that the readers refer to pp 23-27 of the Preface to
‘Painnayasuttaini’.

The Author Of Saravali Prakirnaka —

As far as the question of the authorship of Saravalr
Prakirnaka is concerned, therc is neither any internal nor any
external evidence available so far. Hence, in the absence of any
authentic evidence, it is very difficult to say anything about the
author of this prakirnaka. Amongst the prakirnaka texts, there are
only two, namely Devendrastava and Jyotiskarandaka, wherein
there is a clear mention of the authors’ names.” In the later
prakirnakas, again, Bhaktaparijna, Kusalinubandhi—
Catuhsarana and Aradhanapatika are the only ones that carry a
mention of the neme of their composer, Virabhadra.'" In
Bhaktaparijiaand Kusalanubandhi Adhyayana —‘Catuhsarana
Prakirnaka’, there is a clear mention of the name of the author. In
Aradhanipatika, though there is no direct mention of the name of
the author, it is strongly inferred from the 51 verse of the text

®  A. Devindatthao — Painnayasuttaimi, Pt. 1, verse 310.

B. Joisakarandagani painnayani, ibid., Pt. I verse 405.

A. Bhattaparinna painnayani, ibid., Pt. I verse 172.

B. Kusalanubandhi Ajjhayanam — ‘Causaranapainnayam’, ibid. Pt. I,
verse 03. :

C. SiriVirabhaddayarivavimiya '/itﬁhap{lpnglﬁyﬁ*, ibid., . I, verse
51.

10
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wherein the author says, ‘... I have already mentioned the procedure
for the practice in * Bhaktaparijia’'. Among the prakirnakas
we do not find any mention of the authors of many — such as
Candravedhyaka, Tandulavaicarika, @ Mahapratyakhyana,
Maranavibhakti, Gacchacara etc. The case of Siravalr
Prakirnaka is also no different. Therefore, it is very difficult to

say anything conclusive about its author.

The Period Of Composition Of Saravall Prakirnaka —

The classification of prakirnakas carried in the Nandr-
satra and the Paksikasidtra has nowhere mentioned SZravalr
Prakirnaka. There is no mention of Saravalf Prakirnaka in the
Tattvartha Bhasya and the Sarvarthasiddhi commentary of the
Digambara tradition. Similarly, the works of the Yapaniya
tradition, also, do not mention it. It follows from these facts that
Saravali Prakirnaka did not exist prior to the 6™ century AD. If
we further limit tne period of its composition, it becomes clear that
this work did not exist even upto the 14" century AD because there
is no mention of Saravalt Prakirnaka in the ‘ Vidhimargaprapa“
of Acarya Jinaprabha as well as in the ‘Siddhintigamastava’.
It is, therefore, plain that this work came into being sometime after
the 14™ century AD.

The author of Saravali prakirnaka has not given any
pointer to the period of its composition just as he has not mentioned
his name anywhere in this work. Hence, to conclusively say
something as to its period of composition, even after the 14"
century AD, will be overstepping the mark. What can only be said
with reference to the period of its composition is that it was

"' Arahandavihini  puna  bhattaparinndim vannimo  puvvam |

Ussanam sa  cceva  sesina  vi  vannana hoi ||
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composed sometime after the 14" century AD. There is, also, a
marked influence of the Apabhranisa on its language. Hence, it
could have been created sometime after the 8" century AD and
before the 15" century AD. Similarly, the appearance of the word,
“Gaccha’ in this work suggests that it was composed after the 10”
century AD, because its usages are not found prior to that period.

The Subject—matter —

There are a total of 116 verses in Saravali Prakirnaka. All
these verses dwell upon the subject of the importance of
Pundarikagiri (Struﬁjzyg hill in the Sawurastra region of
Gujarat). First of all, as a benedictory composition and dwelling
upon the importance of the five paragons of spiritual virtue (Paiica
Paramesthi), obeisance have been offered to the Ultimate—
accomplished (Siddha), the Destroyers of (the spiritual) foes
(Arihanta), the Spiritual masters (Acdrya), the Spiritual teachers
and preceptors (Upadhyaya) and the ordinary ascetics (Sidhu).
(verses 1-2)

According to this text, the five paragons of spiritual virtue
are deserving of our reverence by virtue of their qualities and
abilities. These five paragons are kins, dear and very dear to all the
living beings of the universe. (verses 3—4)

In the following verses it has been said that the five
paragons are endowed with all the great spiritual virtues and that
these virtues are, always, equally worthy of worship by all the
humans as well as the gods. Further, it has been added that the
lands that have been consecrated by these five paragons are worthy
of worship by the humans and the gods. (verses 5-6)

With reference to the origin and benefit of Pundarikagiri
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as a holy place of pilgrimage, it has been stated in the exhortation
by omniscient Afimuktaka, to Saint Narada, that the whole of
Pundarikagiri hill-top has always been worshipped by the humans
and the gods and that it has always been taken shelter of by the
spiritually inclined. (verse 7)

Discussing about the origin of Pundarikagiri and the gains
of its pilgrimage and those of charity thereon, it has been said that
Dhitakikhanda born Saint Niarada, upon beholding the Lord
Prophet (Zirtharikara) in the Mahavideha region, sees the
radiance of the gods on the Pundarikagirilocated in the middle of
the southern Bharata region. On reaching there he is surprised at
the sight of Saint Atimuktaka who was surrounded by the four
types of gods. When St. Nirada expressed a desire to know about
the name of Pundarikagiri and the reason for its being so
worshipped, omniscient Saint At/imuktaka Kumara gave him the
following description. (verses 8—-16)

According to the text of this prakirnaka, Pundarika was the
grandson of the first Lord Prophet (Tirtharikara) of the present
descendent acon of time (Avasarpini kala), Lord Rsabhadeva. He
was motivated to renounce the mundane world and become a monk

during his very first religious congregation (Samavasarana).
(verses 17-18)

Motivating the congregation towards the renunciation of the
mundane, the Lord preached that the very worldly existence is full
of pain and sorrow. The subhuman species (firyanca) experience
great pain; the hellish creatures experience greater pain and the
unrighteous humans experience even greater pain. Even the gods
experience the pain of death. All worldly relations like mother,
father, son, daughter, wife, husband, near and dear ones, friends
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and servants and the objects of pleasure are transient and temporary
and cause pain and sorrow when separated from. Listening to such
religious discourse, Pundarika became motivated to embrace the
holy faith and, remouncing all violent activities, accepted the
monastic order of his grandfather firsr Lord Prophet-propounder
Bhagvan Rsabhadeva. (verses 19-23)

In the subsequent verses there is a mention of the learning
of the scriptural knowledge by monk Pundarika at the hands of the
preceptors learned in the canonical knowledge. After learning the
scriptural knowledge and obtaining his guru’s permission
Pundarika came to the Saurdstra region as a part of his monastic
peregrinations.  Wandering in the Sawrdstra region monk
Pundarikabeheld the tree—clad mountain. (verses 24--28)

+ According to this text the monks who are restrained by nine
restrictions of celibacy, who properiy observe the ten monastic
duties, who are endowed with seventeen types of disciplines. who
have weakened their bodies through the observance of twelve tvpes
of austerities and penance, and who are endowed with cighteen
thousand sub-types of righteous conducts, as propounded by the
Lords Jinendras, are the learned monks who attain purity of belief,
knowledge and conduct. Such learned monks dwell upon the
Pundarika (Saz‘ruﬁjaya) hill beholding it and studying and
reflecting upon the meaning of the primary canons such as
Samayika, etc. and the fourteen pre—canons (Pdrvas). (29-32)

In the subsequent verses, establishing the importance of
Pundarikagiri, it has been said that it is endowed with ten types of
wish fulfilling trees (Kalpa—vrksa), various eatables. tasty
nutrients, jewels, clothes, cosmetics and various types of bedding.
This area is always pleasurable for the humans and the gods.
Pleasurable material and musical instruments used for singing and
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dancing by the groups of gods are available in plenty here. (33-38)

Describing the expanse of the Pundarika hill, it has been
said that this best part of the land is sixty—four miles (eight yojana)
high, eighty miles at the top and four hundred miles at the foot—
hills. (verse 39)

Further, it has been said that Pundarika was the very first
to attain omniscience, here, at the culmination of his one month
long anasana (fasting) on the full mooun day of the lunar month of
Caitra. (verse 41)

According to the text of this work, many other monks who
were staying on the foreward side of this hill and in the company of
monk Pundarika, also attained nirvana (spiritual emancipation
and freedom from the miscrable worlidly existence) just like monk
Pundarika himself and became perfectly accomplished (Siddha),
enlightened ( Buddha) and liberated (Mukta). (verse 43)

In the next verse there is a mention of the praise of all the
ultimately accomplished monks and Sarira-piija (body—worship)
of omniscient Pundarika, by the gods. (verse 44)

It has been mentioned in this work that the first Lord
Prophet—propounder  Blagvan Rsabhadeva had said that
Pundarika hill will be the first and the foremost place of
pilerimage for the worldly creatures in the present aeon of time.
On such proclamation by the gods, the congregation of worldly
creatures gathered there and named the hill as Pundarika. (verses
45-48)

Stating the names of those spiritual aspirants who attained
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the ultimate accomplishment or Siddhi, it has been said that
Vidyidhara emperors Nami and Vinami attained the ultimate
accomplishment on the Vaitadhyahill. (verse 50)

Thereafter, there is a mention of Bharata and Riama of the
Iksavaku clan and the sons of Dasaratha, attaining Siddhion the
Pundarika hill. In the next verse it has been mentioned that
thirty—five million Yadava princes, including Pradyumna and
S’émba, attained omniscience and Siddhi on Pundarika hill. In
the same vein it has been said that five Pindava princes and fifty
million people from the kingdoms of the Dravida kings also
attained omniscience and Siddhi (final deliverance) on the
Pundarikahill. (verses 51-53)

Describing the spiritual gains to be gained by the
pilgrimage to the Pundzarika hill, it has been said that the merit
that can ve gained by practicing severe penance and celibacy at the
other places of pilgimage, can be gained at the Satruiijaya hill by
minimal practices. Thereafter it has been said that the merit that a
person, given to gourmet gastronomical desires, earns in ten
million days can be earned in a single day’s fast at the Satrurijaya
(Pundarika) hill. Also, the merit that is earned by giving away
land, cows and gold in charity, can be earned only by worshipping
at the Satruijaya hill. Not only this, further it has been said that
one who establishes an idol of the Lord in the temple situated at the
forefront of Satrurijaya hill, carns enough merit to enjoy all the
pleasures of the Bharataregion as its lord and master and to reside
in the sorrowless heaven. (verse 54-60)

Detailing the gains of the result of pilgrimage to Pundarika
hill, the author says that he who remembers to bow to Satrunijaya
three times a day gains the fruit of a pilgrimage by virtue of
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purification of his volitional disposition. He also states that one
who increases his merit by remembering Satruﬁjzlya hill even
from his own place gains purity of disposition and the fruit of
pilgrimage to it. (verses 61-64)

According to this work any pilgrimage to various places of
pilgrimage in the land of humans (Manusyaloka) in does not
become successful until and unless pilgrimage to Satrurijaya,
located in the Saurdstra region, is also undertaken. Also, all the
places of pilgrimzige that exist within the heavens, the hells and the
human—world look up to and bow to the Pundarika, meaning that
Pundarika is the most venerable amongst all the places of
pilgrimage. Further, it has been stated that by bowing to the
Pundarika, all other places of pilgrimage are automatically get
bowed to. (verses 65—67)

In the same vein, of establishing the Pundarika as the best
place of pilgrimage, the author says that by bowing at the
Pundarika a pilgrim gains hundred times more gain as compared
to the gains of bowing at the Kailasa hill, Sammedasikhara,
Pavapuri, Campanagarrand Ujjila hill. (verses 68—69)

Further, it has been said that one who offers holy umbrella
(Chatra), holy flag (Dhvaja), holy whisk (Camara), eight
auspicious objects (Asta—marigala)), bathing—pitcher (Snina—
‘kalasa) and worshiping dish (Pidja—thala) at the Satrufjaya hill
becomes a Vidvadhara (person endowed with supernatural
powers). Again, the author says that one who offers a chariot
(Ratha) at the Satruijaya and climbs the Vaitadhya and the
Gunadhya hills with devotion becomes liberated in a limited
number of births. (verses 70-72)
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The author concludes the subject of the origin and the glory
of the fruit of pilgrimage to Pundarikagiriby saying that one who
remebers the Pundarikagiri while undertaking the vows of
Navakarisi (not eating or drinking anything for a period of 48
minutes after the sunrise), Paurisi (not eating or drinking anything
for a period of the first quarter of the day). Piarviardha (not cating
or drinking anything for a perioed of the first half of the day),
Ekasana (Eating and drinking only once a day while being seated
at one place), Ayambila (Eating and drinking tasteless and
unnutritive food without salt, oil, clarified butter (Ghrta) and sugar
and drinking boiled water only once a day while being scated at
one place) gains the fruit of observing a three day long fast. And,
one who remembers the Safruiijava hill while observing fasts for
the periods of six days, eight days, twelve days, halt a month and a
month, gains the ultimate fruit of liberation. (verses 73—74)

B While discussing the monastic ordination, spiritual
énlightenment and final liberation of Saint Narada etc it has been
said in the present work that Saint Narada of the purest spiritual
hue (Sukla—lesyd) gained the divine ommiscience. which is the
essence of the tnree worlds, by virtue of overcoming attachment
towards the mundane things. Further, it has been stated that all the
other ten million aspirants also gained enlightenment and fiberation
by destroying their karmic bondages at the front part of Satrurijava
hill. (verses 75-83)

Propounding the glory of Pundarika hill, it has been said
that a devoted person becomes free of trouble even in such difficult
situations as in the rugged jungle path, in frightening forest and in
the funeral ground. Further, it has been said that a person aboard a
wrecked ship or voat in a stormy ocean or river is able to ford them
by remembering Safrurjaya hill while sailing the wrecked vessle.
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One tormented by birth and death as also decay and disease
becomes free from death (gains liberation) by remembering the
Pundarikahill. (verses 85-92)

The author says that a poor person, who always devotedly
remembers Safruijava hill, instantly gains worldly and spiritual
wealth. Further, by remembering Pundarika hill an unmarried girl
gets a good bridegroom, the mother desirous of a son gets a son and
a miserable person becomes happy. By stating the glory of
Pundarika hill by many such examples, the author says that one
gains the fruit of a day long fast by offering ten flower—garlands at
the S’atruﬁjaya hill, that of two days long fast by offering twenty
flower—garlands, that of three days long fast by offering thirty, that
of four days long fast by offering forty, that of five days long fast
by offering fifty flower—garlands and that of a fifteen days long fast
by offering charity there. (verses 93-97)

‘ According to this work a person gains the fruit of a month
long fast by offering fragrant substances such as Camphor, Agaru,
Lobéan and Dhuipa (Joss and Incense) and by offering charity to a
monk there, one gains the fruit of monthlong fast undertaken in the
lunar month of Kartika. Stating the result of constructing a Jina
temple at the Pundarika hill it has been said that one who
constructs a Jina temple there while observing the fast for the lunar
month of Vaisikha, becomes an emperor (Cakravarti) and
marries sixty—four thousand young women. (verses 98-99)

In order to illustrate the result of establishing a Jina idol in
a temple at the Safrudjaya hill, the author says that the frait that
can be gained by establishing a Jina idol at an expenditure of a
hundred thousand coins at other places can be gained by spending
only  thousand coins at S)‘l!l‘llll../'él_ul hill.  Stating the glory of
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charity offered at the Satruzfjﬁ_va hill, the author says that a noble
charity given in this birth results in a noble human rebirth, a
medium charity results in a mediocre rebirth and a poor charity
offered in this birth results in a poor human rebirth. (verses 100
102)

Stating the fruit of knowledge and compassion towards the
living, it has been said in the text that a lay believer, who enjoys
worldly pleasures, also gains a heavenly rcbirth through the means
of charity and austerity and also gains the noble fruit of liberation
by gaining purity of volitional disposition through the practice of
activities in accordance with the canonical texts. Further, it has
been said that a person practising austeritics, renunciation,
vigilance and restraints definitely gains a heavenly rebirth and the
monk who perfoms ten types of monastic dutics gains an affliction
free heavenly rebirth. (verses 103-107)

The author says that the gods in heaven clearly listen to the
faith propounded by the Lords Jinendras and one who does not
have faith on the words of the Lords cannot gain heavenly birth.
The austerities observed, without faith, by the ignorant and the
foolish, ones do not amount to penance but only to bodily torment.
(verses 108-109)

Emphasizing the importance of knowledgge, in the next few
verses, it has been said that the knowledge that leads towards
liberation is the only noble and right knowledge, every other kind
of knowled